
  1 

Passover Journey 
St. John’s NF 

Sept. 7, 2014  A 
 

 The OT story of the first passover, the final plague to be visited on 

the Egyptians to persuade Pharaoh to let God’s people go, is the climax of 

one of the foundational stories of the Israelites, and consequently of 

Christians. We cannot envision God today as a vindictive, judgmental 

power who would kill “every firstborn . . . both human beings and 

animals,” but it was important for the writers of the Exodus story to 

present the God of the ancient Hebrews in such a tribal image. When they 

looked back on their liberation from bondage, their deliverance from the 

lands of slavery, they saw the hand of God directing the action, freeing 

them from an evil oppressor. Like all great stories from antiquity it is filled 

with terror and might, thrilling in its very telling, but it survives like all 

great stories because of its meaning to us today; read as a spiritual 

metaphor, the myth has a political and a personal message, which help us 

to get beyond the tribal image of God. The main point of the story is that 

the God of Exodus saves the oppressed and judges the oppressor.  God’s 

action in this final plague demonstrates conclusively to Pharaoh and his 

people that someone else is in control; there is a higher power than 

Pharaoh. Consequently, the oppressor is judged; the captive is set free.  
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 The political meaning of the story applies to our world today and 

our place in it as God’s people. God in the Exodus story identifies with the 

victims of injustice; he calls Moses--and us--to speak against the 

oppressors. The reference to the sacrificial Lamb links this OT story to 

the passion of Jesus; Jesus’s passion and death on a cross are understood 

within the imagery of this foundational story. It reminds us that Jesus too 

was a victim of oppression by the Romans, the Pharaoh of his day; Jesus 

was executed by the authorities, a cruel death, reserved by the Romans 

for peasants and troublemakers. The outcome of Christ’s passion is the 

same as in Exodus, however: the Roman authorities might win the day, 

but not eternity. Christ’s passion, like the first Passover, announces a 

different vision of our life together on this earth, for it makes clear that 

human injustice is opposed to God’s justice. 

 The political metaphor of the story means that in our personal lives, 

in our world, we must speak out against injustice. And we can only do 

that boldly if we appreciate the story’s application in our personal lives; 

the Exodus story is a metaphor of our own spiritual transformation, daily, 

of our individual freedom from enslavement. Read in this light, we are 

Egypt, we are pharaoh, with our hearts hardened against the love and 

justice of God, enslaving ourselves and others with our fear, worry, greed 
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or hatred. Note the fruits of the spirit as outlined in Paul’s letter to the 

Romans and in the gospel passage today. Both NT passages emphasize 

Incarnation theology, that God is with us, dwells in us, “where two or 

three are gathered in [his] name.” Love one another, even your enemies, 

says Paul. When Paul says that we are to “put on the Lord Jesus Christ,” 

his metaphor is rich with psychological and spiritual depths. He means we 

are to transform ourselves in the image of Jesus.  Consider the 

vulnerability of such attitude and actions as described by Paul; it reminds 

us that Jesus ended on the cross. The ruling attitude of this world 

does not look kindly on such compassion and justice as Jesus displayed 

and Paul advocates. But love toward our neighbour is nothing less than a 

re-ordering of our human life in accordance with God’s will; the law, the 

ancient and the new covenant, is God’s claim on human life. “To put on 

the Lord Jesus Christ” is the destiny set for us by the Creator: it is where 

each person’s future lies; it’s where our collective future lies. We are to 

be transformed in the image of Christ and, with God’s spirit, we are to 

transform God’s world. 

 If we return to the metaphoric meaning of the Passover meal, we 

notice its details emphasize that it is a story of transformation--the 

Passover preparations begin a new year, leaving behind an old year; the 
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clothes they are told to wear and the food they are told to eat are those 

of people embarking on a journey, out of bondage into freedom to be 

sure, but it’s also a spiritual journey into a spiritual wilderness. We have 

sojourned once in Egypt, but now we have set out on that journey, 

together, moving toward the promised land; we never seem to get there, 

but we’ve glimpsed paradise, we’ve seen the glory. In the midst of our 

world, beset with oppression and injustice, we carry a God-given vision of  

an alternative world, an alternative way of being, and with God in the 

midst of us, we work to transform the wilderness into a garden, to 

transform ourselves, our churches, our cities, our nation, our world in 

accordance with the divine vision of the way the world is to be, God’s 

dream for the earth. Moses never made it to the Promised land, but he led 

his people out of oppression, into the wilderness, because he had 

glimpsed the divine and the divine way of being. We live in this tradition, 

and the story of Exodus, the passion and resurrection of the Sacrificial 

Lamb, assure us that the victory is ours, the evil oppressors of this 

world—currently, ISIS, Asad, Putin--are vanquished, for God’s kingdom will 

come on earth, one day, because God’s kingdom is already now “here 

among us, light in the midst of us, bring[ing] us to light and life.” 


